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The Necessity of Prayer
Edward M. Bounds
FOREWORD

EDWARD McKENDREE BOUNDS did not merdly pray well that he might write
well about prayer. He prayed because the needs of the world were upon him. He prayed,
for long years, upon subjects which the easy-going Chrigian rarely gives a thought, and
for objects which men of less thought and faith are aways ready to cadl impossible. From
his solitary prayer-vigils, year by year, there arose teaching equaled by few menin
modern Chrigtian history. He wrote transcendently about prayer, because he was himsdlf,
transcendent in its practice.

As bregthing isa physica redity to us so prayer was aredity for Bounds. He took
the command, "Pray without ceasing" dmogt asliterdly as animate nature tekes the law
of the reflex nervous system, which controls our bregthing. Prayer-books -- redl text-
books, not forms of prayer -- were the fruit of this daily spiritual exercise. Not brief
articles for the religious press came from his pen -- though he had been experienced in
thet field for years -- not pamphlets, but books were the product and result. He was
hindered by poverty, obscurity, loss of prestige, yet his victory was not wholly reserved
until his death.

In 1907, he gave to the world two smdl editions. One of these was widely
circulated in Grest Britain. The years following up to his desth in 1913 werefilled with
constant labour and he went home to God leaving a collection of manuscripts. His letters
carry the request that the present editor should publish these products of his gifted pen.

The preservation of the Bounds manuscripts to the present time has clearly been
providentid. The work of preparing them for the press has been alabour of love,
consuming years of effort. These books are unfalling wdls for alifetime of spiritud
water-drawing. They are hidden treasures, wrought in the darkness of the dawn and the
hest of the noon, on the anvil of experience, and beaten into wondrous form by the
mighty stroke of the Divine. They are living voices whereby he, being dead, yet spesketh.

--C.C.

The above Foreword was written by Claude Chilton, Jr., an ardent admirer of Dr.
Bounds, and to whom we owe many obligations for suggestionsin editing the Bounds
Spiritud Life Books. We buried Claude L. Chilton February 18, 1929. What a meeting of
these two great saints of God, of shining panoply and knightly grace!

Homer W. Hodge.

Wilkes-Barre, Pa



1. Prayer and Faith

"A dear friend of mine who was quite alover of the chase, told me the following
gory: 'Rising early one morning," he said, 'l| heard the baying of a score of deerhoundsin
pursuit of their quarry. Looking away to a broad, open field in front of me, | saw ayoung
fawn making its way across, and giving Sgns, moreover, that its race was wdl-nigh run.
Reaching therails of the enclosure, it legped over and crouched within ten feet from
where | sood. A moment later two of the hounds came over, when the fawn ranin my
direction and pushed its head between my legs. | lifted the little thing to my breast, and,
swinging round and round, fought off the dogs. | felt, just then, that dl the dogsin the
West could not, and should not capture that fawn after its weakness had gppeded to my
grength.’ So isit, when human hel plessness gppedsto Almighty God. Well do |
remember when the hounds of sin were after my soul, until, & lat, | ran into the arms of
Almighty God." -- A. C. Dixon.

IN any study of the principles, and procedure of prayer, of its activitiesand
enterprises, first place, must, of necessity, be given to faith. It istheinitia qudity in the
heart of any man who essays to talk to the Unseen. He must, out of sheer hel plessness,
gretch forth hands of faith. He must believe, where he cannot prove. In the ultimate
issue, prayer issmply faith, daiming its naturd yet marvellous prerogatives -- fath
taking possession of itsillimitable inheritance. True godlinessisjus astrue, seady, and
persevering in the redm of faith asit isin the province of prayer. Moreover: when faith
ceasesto pray, it ceasesto live.

Faith does the impossible because it brings God to undertake for us, and nothing
isimpossible with God. How greet -- without qudification or limitation -- isthe power of
fath! If doubt be banished from the heart, and unbdlief made stranger there, what we ask
of God shdl surely come to pass, and a believer hath vouchsafed to him "whatsoever he
sth.”

Prayer projects faith on God, and God on the world. Only God can move
mountains, but faith and prayer move God. In His curang of the fig-tree our Lord
demondtrated His power. Following that, He proceeded to declare, that large powers were
committed to faith and prayer, not in order to kill but to make dive, not to blast but to
bless.

At this point in our study, we turn to a saying of our Lord, which thereisneed to
emphasize, snceit isthe very keystone of the arch of faith and prayer.

"Therefore | say unto you, What things soever ye desire when ye pray, beieve
that ye receive them, and ye shdl have them.”

We should ponder well that statement -- "Believe that ye receive them, and ye
shdl havethem.” Hereis described afaith which redizes, which appropriates, which
takes. Such faith is a consciousness of the Divine, an experienced communion, aredized
certainty.

Isfaith growing or declining as the years go by? Does faith sand strong and four
sguare, these days, asiniquity abounds and the love of many grows cold? Doesfaith
maintain its hold, as rdigion tends to become a mere formality and worldliness
increasingly prevails? The enquiry of our Lord, may, with great appropriateness, be ours.
"When the Son of Man cometh," He asks, "shdl He find faith on the earth?' We bdlieve



that He will, and it is ours, in this our day, to seeto it that the lamp of faith istrimmed
and burning, lest He come who shdl come, and thet right early.

Faith isthe foundation of Chrigtian character and the security of the soul. When
Jesus was looking forward to Peter's denid, and cautioning him againg it, He said unto
Hisdisciple:

"Simon, Simon, behold, Satan hath desired to have you, to st you as whest; but |
have prayed for thee, that thy faith fal not.”

Our Lord was declaring acentrd truth; it was Peter's faith He was seeking to
guard; for well He knew that when faith is broken down, the foundetions of spiritud life
give way, and the entire structure of religious experience fals. It was Peter'sfaith which
needed guarding. Hence Chrigt's solicitude for the welfare of His disciples soul and His
determination to fortify

Peter'sfaith by His own dl-prevailing prayer. In his Second Epistle, Peter hasthis
ideain mind when speaking of growth in grace as ameasure of safety in the Chrigtian
life, and asimplying fruitfulness. "And besides this" he declares, "giving diligence, add
to your faith virtue; and to virtue knowledge; and to knowledge temperance; and to
temperance patience; and to patience godliness.”

Of this additioning process, faith was the starting-point -- the basis of the other
graces of the Spirit. Faith was the foundation on which other things were to be built. Peter
does not enjoin his readers to add to works or gifts or virtues but to faith. Much depends
on garting right in this business of growing in grace. ThereisaDivine order, of which
Peter was aware; and so he goes on to declare that we are to give diligence to making our
caling and dection sure, which dection is rendered certain adding to faith which, in turn,
is done by congtant, earnest praying. Thusfaith is kept dive by prayer, and every step
taken, in this adding of grace to grace, is accompanied by prayer.

The faith which pcreates powerful praying is the faith which centresitsdf on a
powerful Person. Faith in Chrigt's ability to do and to do grestly, isthe faith which prays
greatly. Thusthe leper lay hold upon the power of Chrigt. "Lord, if Thou wilt," he cried,
"Thou cangt make me clean." In this linstance, we are shown how faith centered in
Chrig's ability to do, and how it secured the hedling power.

It was concerning this very point, that Jesus questioned the blind men who came
to Him for hedling:

"Bdieveyethat | am ableto do this?" He asks. "They said unto Him, Yea, Lord.
Then touched He their eyes, saying, According to your faith be it unto you."

It was to ingpire faith in His ahility to do that Jesus left behind Him, that lat,
great statement, which, inthefind andyds, isaringing chalengeto faith. "All power,"

He declared, "is given unto Mein heaven and in earth.”

Again: faith is obedient; it goes when commanded, as did the nobleman, who
cameto Jesus, in the day of His flesh, and whose son was grievoudy sick. Moreover:
such faith acts. Like the man who was born blind, it goesto wash in the pool of Siloam
when told to wash. Like Peter on Gennesaret it casts the net where Jesus commands,
ingtantly, without question or doubt. Such faith takes away the stone from the grave of
Lazarus promptly. A praying faith keeps the commandments of God and does those
thingswhich are wel

pleasng in Hissght. It asks, "Lord, what wilt Thou have meto do?' and answers
quickly, "Speak, Lord, Thy servant heareth.”



Obedience hdpsfaith, and faith, in turn, helps obedience. To do God'swill is
essentid to true faith, and faith is necessary to implicit obedience. Yet fath iscaled
upon, and that right often to wait in patience before God, and is prepared for God's
seeming delaysin answering prayer. Faith does not grow disheartened because prayer is
not immediately honoured; it takes God a His Word, and lets Him take what time He
chooses in fulfilling His purposes, and in carrying on His work. Thereis bound to be
much delay and long days of waiting for true faith, but faith accepts the conditions --
knows there will be delays in answering prayer, and regards such delays as times of
tegting, in the which, it is privileged to show its mettle, and the stern stuff of whichitis
made.

The case of Lazarus was an ingtance of where there was delay, where the faith of
two good women was sorely tried: Lazarus was criticaly ill, and his Ssters sent for Jesus.
But, without any known reason, our Lord delayed His going to the relief of Hissick
friend. The pleawas urgent and touching -- "Lord, behold, he whom Thou lovest issick,”
-- but the Magter is not moved by it, and the women's earnest request seemed to fal on
deaf ears. What atrid to faith! Furthermore: our Lord's tardiness appeared to bring about
hopeless disaster. While Jesus tarried, Lazarus died. But the delay of Jesus was exercised
inthe interests of a greater good. Findly, He makes His way to the home in Bethany.

"Then said Jesus unto them plainly, Lazarusis dead. And | am glad for your
sakes, that | was not there, to the intent ye may bdlieve; nevertheless et us go unto him.”

Fear not, O tempted and tried believer, Jesus will come, if patience be exercised,
and faith hold fast. His delay will serve to make His coming the morerichly blessed. Pray
on. Wait on. Thou cang not fall. If Christ delay, wait for Him. In His own good time, He
will come, and will not tarry.

Deay is often the test and the strength of faith. How much patience is required
when these times of testing come! Y et faith gathers strength by waiting and praying.
Petience has its perfect work in the school of delay. In some ingtances, delay is of the
very essence of the prayer. God has to do many things, antecedent to giving the find
answer -- things which are essentia to the lasting good of him who is requesting favour at
His hands.

Jacob prayed, with point and ardour, to be delivered from Esau. But before that
prayer could be answered, there was much to be done with, and for Jacob. He must be
changed, as well as Esau. Jacob had to be made into a new man, before Esau could be.
Jacob had to be converted to God, before Esau could be converted to Jacob.

Among the large and luminous utterances of Jesus concerning prayer, noneis
more arresting than this "Veily, verily, | say unto you, He that believeth on Me, the
worksthat | do shal he do also; and greater works than these shall he do; because | go
unto My Father. And whatsoever ye shdl ask in My Name, that will | do, that the Father
may be glorified in the Son. If ye shdl ask anything in My Name, | will do it."

How wonderful are these statements of what God will do in answer to prayer! Of
how great importance these ringing words, prefaced, as they are, with the most solemn
verity! Faithin Chrig isthe basis of dl working, and of dl praying. All wonderful works
depend on wonderful praying, and dl praying is done in the Name of Jesus Chridt.
Amazing lesson, of wondrous smplicity, isthis praying in the name of the Lord Jesud
All other conditions are depreciated, everything else is renounced, save Jesus only. The



name of Chrigt -- the Person of our Lord and Saviour Jesus Chrigt -- must be supremedly
sovereign, in the hour and article of prayer.

If Jesus dwell at the fountain of my life; if the currents of Hislife have displaced
and superseded dl sdlf-currents; if implicit obedience to Him be the inspiration and force
of every movement of my life, then He can safdy commiit the praying to my will, and
pledge Himsf, by an obligation as profound as His own nature, that whatsoever is asked
shdl be granted. Nothing can be clearer, more digtinct, more unlimited both in
gpplication and extent, than the exhortation and urgency of Chrigt, "Have fath in God."

Faith covers tempora aswell as siritud needs. Faith dispes dl undue anxiety
and needless care about what shal be eaten, what shal he drunk, what shall be worn.
Faith livesin the present, and regards the day as being sufficient unto the evil thereof. It
lives day by day, and dispels dl fears for the morrow. Faith brings great ease of mind and
perfect peace of heart.

"Thou wilt keep him in perfect peace whose mind is stayed on Thee: because he
trusted in Thee."

When we pray, "Give us this day our daily bread,” we are, in a measure, shutting
tomorrow out of our prayer. We do not live in tomorrow but in today. We do not seek
tomorrow's grace or tomorrow's bread. They thrive best, and get most out of life, who
livein the living present. They pray best who pray for today's needs, not for tomorrow's,
which may render our prayers unnecessary and redundant by not existing at dl!

True prayers are born of present trias and present needs. Bread, for today, is
bread enough. Bread given for today is the strongest sort of pledge that there will be
bread tomorrow.

Victory today, isthe assurance of victory tomorrow. Our prayers need to be
focussad upon the present, We must trust God today, and leave the morrow entirely with
Him. The present is ours, the future belongs to God. Prayer is the task and duty of each
recurring day -- daily prayer for daily needs.

Asevery day demandsits bread, so every day demands its prayer. No amount of
praying, done today, will suffice for tomorrow's praying. On the other hand, no praying
for tomorrow is of any greet vaue to us today. To-day's mannais what we need;
tomorrow God will see that our needs are supplied. Thisis the faith which God seeksto
inspire. So leave tomorrow, with its cares, its needs, itstroubles, in God's hands. Thereis
no storing tomorrow's grace or tomorrow's praying; neither isthere any laying-up of
today's grace, to meet tomorrow's necessities. We cannot have tomorrow's grace, we
cannot eat tomorrow's bread, we cannot do tomorrow's praying. " Sufficient unto the day
isthe evil thereof;" and, most assuredly, if we possessfaith, sufficient dso, will be the
good.



2. Prayer and Faith (Continued)

"The guests at a certain hotel were being rendered uncomfortable by repeated
strumming on a piano, done by alittle girl who possessed no knowledge of music. They
complained to the proprietor with aview to having the annoyance stopped. 'l am sorry
you are annoyed," he said. 'But the girl isthe child of one of my very best guests. | can
scarcely ask her not to touch the piano. But her father, who is away for aday or so, will
return tomorrow. Y ou can then approach him, and have the matter set right. When the
father returned, he found his daughter in the reception-room and, as usud, thumping on
the piano. He walked up behind the child and, putting his arms over her shoulders, took
her handsin his, and produced some most beautiful music. Thusit may be with us, and
thusit will be, some coming day. Just now, we can produce little but clamour and
disharmony; but, one day, the Lord Jesus will take hold of our hands of faith and prayer,
and use them to bring forth the music of the kies™ -- Anon

GENUINE, authentic faith must be definite and free of doubt. Not smply genera
in character; not amere belief in the being, goodness and power of God, but afaith which
believes that the things which "he saith, shdl cometo pass.” Asthe faith is specific, 0
the answer likewise will be definite: "He shdl have whatsoever he saith.” Faith and
prayer select the things, and God commits Himsdlf to do the very things which faith and
persevering prayer nominate, and petition Him to accomplish.

The American Revised Verson renders the twenty-fourth verse of the deventh
chapter of Mark, thus. "Therefore | say unto you, All things whatsoever ye pray and ask
for, believe that ye receive them, and ye shal have them." Perfect faith hasdwaysin its
keeping what perfect prayer asks for. How large and unqualified is the area of operation -
- the "All things whatsoever!" How definite and specific the promise -- "Ye shdl have
them!”

Our chief concerniswith our faith, -- the problems of its growth, and the
activities of its vigorous maturity. A faith which grasps and holds in its kegping the very
things it asks for, without wavering, doubt or fear -- that is the faith we need -- faith, such
asisapearl of great price, in the process and practise of prayer.

The statement of our Lord about faith and prayer quoted above is of supreme
importance. Faith must be definite, specific; an unqudified, unmistakable request for the
things asked for. It is not to be a vague, indefinite, shadowy thing; it must be something
more than an abstract bdief in God's willingness and ability to do for us. Itisto bea
definite, specific, asking for, and expecting the things for which we ask. Note the reading
of Mark 11:23:

"And shdl not doubt in his heart, but shal believe that those things which he saith
shdl cometo pass, he shdl have whatever he saith.”

Just so far asthefaith and the asking is definite, so so will the answer be. The
giving is not to be something other than the things prayed for, but the actud things sought
and named. "He shdl have whatsoever he saith.” It isdl imperative, "He shdl have" The
granting isto be unlimited, both in qudity and in quantity.

Faith and prayer select the subjects for petition, thereby determining what God is
to do. "He shdl have whatsoever he saith.” Christ holds Himsdlf ready to supply exactly,



and fully, dl the demands of faith and prayer. If the order on God be made clear, specific
and definite, God will fill it, exactly in accordance with the presented terms.

Faith is not an abdtract belief in the Word of God, nor a mere mental credence,
nor asimple assent of the understanding and will; nor isit a passive acceptance of facts,
however sacred or thorough. Faith is an operation of God, a Divine illumination, a holy
energy implanted by the Word of God and the Spirit in the human soul -- aspiritud,
Divine principle which takes of the Supernaturd and makes it a thing apprehendable by
the faculties of time and sense.

Faith deals with God, and is conscious of God. It deals with the Lord Jesus Christ
and seesin Him a Saviour; it deals with God's Word, and lays hold of the truth; it deals
with the Spirit of God, and is energized and inspired by its haly fire. God isthe greet
objective of faith; for faith restsits whole weight on HisWord. Faith is not an aimless act
of the soul, but alooking to God and a resting upon His promises. Just as love and hope
have dways an objective 0, d 0, hasfaith. Faith isnot believing just anything; it is
believing God, resting in Him, trusting His Word.

Faith gives birth to prayer, and grows stronger, strikes deeper, rises higher, in the
struggles and wrestlings of mighty petitioning. Faith is the substance of things hoped for,
the assurance and redlization of the inheritance of the saints. Faith, too, is humble and
persevering. It can wait and pray; it can stay onitsknees, or liein the dugt. It isthe one
great condition of prayer; the lack of it liesat the root of dl poor praying, feeble praying,
little praying, unanswered praying.

The nature and meaning of faith is more demondrable in what it does, than it is
by reason of any definition given it. Thus, if we turn to the record of faith given usin that
great honour roll, which congtitutes the €l eventh chapter of Hebrews, we see something
of the wonderful results of faith. What agloriousligt it is-- that of these men and women
of faith! What marvellous achievements are there recorded, and set to the credit of faith!

The ingpired writer, exhausting his resources in cataloguing the Old Testament
sants, who were such notable examples of wonderful faith, findly exclams:

"And what shdl | more say? For the time would fail meto tell of Gideon and
Barak, and of Samson, and of Jephthae; of David aso, and Samuel, and of the prophets.”

And then the writer of Hebrews goes on again, in awonderful grain, teling of the
unrecorded exploits wrought through the faith of the men of old, "of whom the world was
not worthy." "All these," he says, "obtained a good report through faith.”

What an era of glorious achievements would dawn for the Church and the world,
if only there could be reproduced arace of saints of like mighty faith, of like wonderful
praying! It is not the intdllectualy greet that the Church needs; nor isit men of wedth
that the times demand. It is not people of great socid influence that this day requires.
Above everybody and everything ese, it is men of faith, men of mighty prayer, men and
women after the fashion of the saints and heroes enumerated in Hebrews, who "obtained
agood report through faith," that the Church and the whole wide world of humanity
needs.

Many men, of this day, obtain agood report because of their money-giving, ther
great mentd gifts and taents, but few there be who obtain a"good report” because of
thelr great faith in God, or because of the wonderful things which are being wrought
through their great praying. Today, as much as a any time, we need men of greet faith
and men who are greet in prayer. These are the two cardinal virtues which make men



great in the eyes of God, the two things which create conditions of red spiritua success
in the life and work of the Church. It isour chief concern to see that we maintain afaith
of such quality and texture, as counts before God; which grasps, and holds in its kegping,
the things for which it asks, without doubt and without feer.

Doubt and fear are the twin foes of faith. Sometimes, they actualy usurp the place
of faith, and although we pray, it is arestless, disquieted prayer that we offer, uneasy and
often complaining. Peter failed to walk on Gennesaret because he permitted the wavesto
break over him and swamp the power of hisfath. Taking his eyes from the Lord and
regarding the water al about him, he began to sink and had to cry for succour -- "Lord,
save, or | perish!™

Doubts should never be cherished, nor fears harboured. Let none cherish the
deluson that he is amartyr to fear and doubt. It is no credit to any man's menta capacity
to cherish doubt of God, and no comfort can possibly derive from such a thought. Our
eyes should be taken off sdf, removed from our own weakness and allowed to rest
implicitly upon God's strength. "Cast not away therefore your confidence, which hath
great recompence of reward.”

A smple, confiding faith, living day by day, and cagting its burden on the Lord,
each hour of the day, will disspate fear, drive away misgiving and ddiver from doulbt:

"Be careful for nothing, but in everything, by supplication and prayer, with
thanksgiving, let your requests be made known unto God."

That isthe Divine cure for al fear, anxiety, and undue concern of soul, al of
which are closdy akin to doubt and unbelief. Thisisthe Divine prescription for securing
the peace which passeth dl understanding, and keeps the heart and mind in quietness and
peace.

All of us need to mark well and heed the caution given in Hebrews. "Take heed,
brethren, lest there be in any of you an evil heart of unbelief, in departing from the living
God."

We need, ds0, to guard againgt unbdief as we would againgt an enemy. Faith
needs to be cultivated. We need to keep on praying, "Lord, increase our faith,” for fath is
susceptible of increase. Paul's tribute to the Thessaonians was, that their faith grew
exceedingly.

Fathisincreased by exercise, by being put into use. It is nourished by soretrids.
"That thetrid of your faith, being much more precious than of gold that perisheth, though
it be tried with fire, might be found unto praise and honour and glow at the gppearing of
JesusChrig."

Faith grows by reading and meditating upon the Word of God. Most, and best of
dl, faith thrivesin an amosphere of prayer. It would be well, if al of uswere to stop, and
inquire persondly of oursdves. "Have | faith in God? Have | red faith, -- fath which
keeps me in perfect peace, about the things of earth and the things of heaven?’ Thisisthe
most important question a man can propound and expect to be answered. And thereis
another question, closdly akin to it in significance and importance -- "Do | redly pray to
God so that He hears me and answers my prayers? And do | truly pray unto God so théet |
get direct from God the things | ask of Him?"

It was clamed for Augustus Caesar that he found Rome a city of wood, and left it
acity of marble. The pastor who succeeds in changing his people from a prayerlessto a
prayerful people, has done a greater work than did Augustus in changing a city from



wood to marble. And after al, thisisthe prime work of the preacher. Primarily, heis
dedling with prayerless people -- with people of whom it issaid, "God isnot in dl ther
thoughts.” Such people he meets everywhere, and dl the time. Hismain businessisto
turn them from being forgetful of God, from being devoid of faith, from being prayerless,
S0 that they become people who habitudly pray, who believe in God, remember Him and
do Hiswill. The preacher is not sent to merely induce men to join the Church, nor merely
to get them to do better. It isto get them to pray, to trust God, and to keep God ever
before their eyes, that they may not Sn againg Him.

Thework of the minigry is to change unbdieving Snnersinto praying and
bdieving saints. The cdl goes forth by Divine authority, "Beieve on the Lord Jesus
Chrigt, and thou shat be saved." We catch a glimpse of the tremendous importance of
fath and of the great vaue God has set upon it, when we remember that He has made it
the one indispensable condition of being saved. "By grace are ye saved, through faith.”
Thus, when we contemplate the great importance of prayer, we find faith standing
immediately by its Sde. By faith are we saved, and by faith we stay saved.

Prayer introduces us to alife of faith. Paul declared thet the life he lived, helived
by fath in the Son of God, who loved him and gave Himsdlf for him -- that he walked by
faith and not by sight.

Prayer is absolutely dependent upon faith. Virtualy, it has no existence apart from
it, and accomplishes nothing unless it be its inseparable companion. Faith makes prayer
effectua, and in a certain important sense, must precedeit.

"For he that cometh to God must believe that Heis, and that He is arewarder of
them that diligently seek Him."

Before prayer ever sarts toward God; before its petition is preferred, before its
reguests are made known -- faith must have gone on ahead; must have asserted its belief
in the existence of God; must have given its assent to the gracious truth that "God isa
rewarder of those that diligently seek Hisface" Thisisthe primary step in praying. In
thisregard, while faith does not bring the blessing, yet it puts prayer in a podition to ask
for it, and leads to another step toward realization, by aiding the petitioner to believe that
God is able and willing to bless. Faith Sarts prayer to work -- clearsthe way to the
mercy- sedt. It gives assurance, firgt of dl, that thereisamercy- seat, and that there the
High Priest awaits the pray-ers and the prayers. Faith opens the way for prayer to
approach God. But it does more. It accompanies prayer a every step shetakes. It isher
inseparable companion and when requests are made unto God, it is faith which turns the
asking into obtaining. And faith follows prayer, snce the spiritud lifeinto which a
believer isled by prayer, isalife of faith. The one prominent characteristic of the
experience into which believers are brought through prayer, is not alife of works, but of
fath.

Faith makes prayer strong, and givesit patience to wait on God. Faith believes
that God isarewarder. No truth is more clearly reveded in the Scriptures than this, while
none is more encouraging. Even the closet has its promised reward, "He that seeth in
secret, shdl reward thee openly,” while the most inggnificant service rendered to a
disciple in the name of the Lord, surely receivesits reward. And to this precious truth
faith givesits hearty assent.

Y et faith is narrowed down to one particular thing -- it does not believe that God
will reward everybody, nor that Heis arewarder of al who pray, but that Heisa
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rewarder of them that diligently seek Him. Faith rests its care on diligence in prayer, and
gives assurance and encouragement to diligent seekers after God, for it is they, done,
who are richly rewarded when they pray.

We need congtantly to be reminded thet faith is the one inseparable condition of
successful praying. There are other congderations entering into the exercise, but fathis
the find, the one indispensable condition of true praying. Asit iswritten in afamiliar,
primary declaration: "Without faith, it isimpossble to please Him."

James putsthis truth very plainly.

"If any of you lack wisdom," he says, "let him ask of God, thet giveth to al men
liberaly, and upbraideth not, and it shall be given him. But let him ask in faith, nothing
wavering. For he that wavereth (or doubteth) is like awave of the sea, driven with the
wind and tossed. For let not that man think that he shall receive any thing of the Lord."

Doubting is aways put under the ban, because it sands as afoe to faith and
hinders effectud praying. In the First Epistle to Timothy Paul gives us an invauable truth
relative to the conditions of successful praying, which he thus lays down: "I will therefore
that men pray everywhere, lifting up holy hands, without wrath and doubting.”

All questioning must be watched against and eschewed. Fear and peradventure
have no place in true praying. Faith must assert itsdf and bid these foes to prayer depart.

Too much authority cannot be attributed to faith; but prayer is the sceptre by
which it Sgndizes its power. How much of spiritud wisdom thereisin the following
advice written by an eminent old divine.

"Would you be freed from the bondage to corruption?' he asks. "Would you grow
in grace in genera and grow in grace in particular? If you would, your way isplain. Ask
of God more faith. Beg of Him morning, and noon and night, while you wak by the way,
while you st in the house, when you lie down and when you rise up; beg of Him smply
to impress Divine things more deeply on your heart, to give you more and more of the
substance of things hoped for and of the evidence of things not seen.”

Great incentives to pray are furnished in Holy Scriptures, and our Lord closes His
teaching about prayer, with the assurance and promise of heaven. The presence of Jesus
Chrigt in heaven, the preparation for His saints which He is making there, and the
assurance that He will come again to recelve them -- how dl this hel ps the weariness of
praying, strengthens its conflicts, sweetens its arduoustoil! These things are the star of
hope to prayer, the wiping away of its tears, the putting of the odour of heaven into the
bitterness of its cry. The spirit of apilgrim greeatly facilitates praying. An earth-bound,
earth-satisfied soirit cannot pray. In such a heart, the flame of soiritua desireis elther
gone out or smouldering in faintest glow. The wings of itsfaith are clipped, itseyes are
filmed, its tongue silenced.

But they, who in unswerving faith and unceasing prayer, wait continualy upon
the Lord, do renew their strength, do mount up with wings as eagles, do run, and are not
weary, do wak, and not faint.
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3. Prayer and Trust

"One evening | left my officein New Y ork, with a bitterly cold wind in my face. |
had with me, (as | thought) my thick, warm muffler, but when | proceeded to button-up
againg the storm, | found that it was gone. | turned back, looked along the Streets,
searched my office, but in vain. | redized, then, that | must have dropped it, and prayed
God that | might find it; for such was the sate of the weether, that it would be running a
great risk to proceed without it. | looked, again, up and down the surrounding streets, but
without success. Sudden)y, | saw a man on the opposite Side of the road holding out
something in his hand. | crossed over and asked him if that were my muffler? He handed
it to me saying, 'It was blown to me by the wind." He who rides upon the storm, had used
the wind as ameans of answering prayer.” --

William Horst.

PRAY ER does not stand done. It is not an isolated duty and independent
principle. It livesin association with other Christian duties, is wedded to other principles,
isapartner with other graces. But to faith, prayer isindissolubly joined. Faith givesit
colour and tone, shapes its character, and securesiits results.

Trust isfaith become absolute, ratified, consummated. Thereis, when dl issad
and done, asort of venturein faith and its exercise. But trugt isfirm bdidf, it isfathin
full flower.

Trust isaconscious act, afact of which we are sensble. According to the
Scripturd concept it is the eye of the new-born soul, and the ear of the renewed soul. It is
the feding of the soul, the spiritud eye, the ear, the tadte, the fedling -- these one and all
have to do with trust. How luminous, how distinct, how conscious, how powerful, and
more than al, how Scripturd is such atrust! How different from many forms of modern
belief, so feeble, dry, and cold! These new phases of belief bring no consciousness of
their presence, no "Joy unspeskable and full of glory” results from their exercise. They
are, for the most part, adventuresin the peradventures of the soul. Thereis no safe, sure
trust in anything. The whole transaction takes place in the redlm of Maybe and Perhaps.

Trud like life, is feding, though much more then feding. An unfdt lifeisa
contradiction; an unfdt trust is amisnomer, adelusion, a contradiction. Trugt isthe most
fdt of dl attributes. It isdl feding, and it works only by love. An unfelt loveisas
impossible as an unfdt trust. The trust of which we are now spesking isaconviction. An
unfelt conviction? How absurd!

Trust sees God doing things here and now. Y ea, more. It rises to alofty eminence,
and looking into the invisible and the eternd, redlizes that God has done things, and
regards them as being dready done. Trust brings eternity into the annas and happenings
of time, transmutes the substance of hope into the redity of fruition, and changes promise
into present possession. We know when we trust just as we know when we see, just aswe
are conscious of our sense of touch. Trust sees, receives, holds. Trust isits own witness.

Y e, quite often, faith is too weak to obtain God's greatest good, immediately; so
it hasto wait in loving, strong, prayerful, pressing obedience, until it grows in strength,
and is able to bring down the eternd, into the realms of experience and time. To this
point, trust masses dl itsforces. Here it holds. And in the struggle, trust's grasp becomes
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mightier, and grasps, for itsdf, dl that God has done for it in His eternd wisdom and
plenitude of grace.

In the matter of waiting in prayer, mightiest prayer, faith risesto its highest plane
and becomes indeed the gift of God. It becomes the blessed disposition and expression of
the soul which is secured by a congtant intercourse with, and unwearied gpplication to
God.

Jesus Chrigt dlearly taught that faith was the condition on which prayer was
answered. When our Lord had cursed the fig-tree, the disciples were much surprised that
itswithering had actudly taken place, and their remarks indicated their in credulity. It
was then that Jesus said to them, "Have faith in God." "For verily | say unto you, That
whosoever shdl say unto this mountain, Be thou removed and be thou cast into the sea,
and shdl not doubt in his heart, but shal bdieve that those things which he saith shal
come to pass, he shdl have whatsoever he saith. Therefore, | say unto you, What things
soever ye desire, when ye pray, believe that ye recelve them, and ye shdl have them.”

Trust grows nowhere so readily and richly asin the prayer- chamber. Itsunfolding
and development are rgpid and wholesome when they are regularly and well kept. When
these engagements are hearty and full and free, trust flourishes exceedingly. The eye and
presence of God give vigorous life to trugt, just as the eye and the presence of the sun
make fruit and flower to grow, and al things glad and bright with fuller life,

"Havefathin God," "Trugt in the Lord" form the keynote and foundation of
prayer. Primarily, it is not trust in the Word of God, but rather trust in the Person of God.
For trust in the Person of God must precede trust in the Word of God. "Y e believein
God, believe dso in Me," isthe demand our Lord makes on the persond trust of His
disciples. The person of Jesus Christ must be centrd, to the eye of trust. This greet truth
Jesus sought to impress upon Martha, when her brother lay deed, in the home a Bethany.
Martha asserted her belief in the fact of the resurrection of her brother: "Martha saith unto
Him, | know that he shdl rise again in the resurrection at the last day.”

Jesus lifts her trust clear above the mere fact of the resurrection, to Hisown
Person, by saying: "I am the resurrection and the life: he that believeth in Me, though he
were deed, yet shdl helive: and whosoever liveth and believeth in Me, shdl never die.
Believest thou this? She saith unto Him, Yea, Lord: | believe that Thou art the Chrig, the
Son of God, which should come into the world.”

Trugt, in an higorical fact or in amere record may be avery passive thing, but
trust in a person vitdizes the qudity, fructifiesit, informsit with love. The trust which
informs prayer centres in a Person.

Trust goes even further than this. The trust which inspires our prayer must be not
only trugt in the Person of God, and of Chrigt, but in their ability and willingnessto grant
the thing prayed for. It isnot only, "Trudt, ye, inthe Lord," but, dso, "for in the Lord
Jehovah, iseverlagting strength.”

The trust which our Lord taught as a condition of effectud prayer, is not of the
head but of the heart. It is trust which "doubteth not in his heart.” Such trust has the
Divine assurance that it shdl be honoured with large and satisfying answers. The strong
promise of our Lord brings faith down to the present, and counts on a present answer.

Do we believe, without a doubt? When we pray, do we believe, not that we shall
receive the things for which we ask on afuture day, but that we receive them, then and
there? Such is the teaching of thisingpiring Scripture. How we need to pray, "Lord,
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increase our faith" until doubt be gone, and implicit trust daims the promised blessings,
asitsvery own.

Thisisno easy condition. It isreached only after many afalure, after much
praying, after many waitings, after much trid of faith. May our faith so increase until we
redize and recave dl the fulnessthere isin that Name which guarantees to do so much.

Our Lord puts trust as the very foundation of praying. The background of prayer
istrust. The whole issuance of Chrigt's ministry and work was dependent on implicit trust
in His Father. The centre of trugt is God. Mountains of difficulties, and al other
hindrances to prayer are moved out of the way by trust and his virile henchman, faith.
When trugt is perfect and without doubt, prayer is smply the outstretched hand, ready to
receive. Trust perfected, is prayer perfected. Trust looks to receive the thing asked for --
and getsit. Trust isnot abdlief that God can bless, that He will bless, but that He does
bless, here and now. Trust dways operates in the present tense. Hope looks toward the
future. Trust looks to the present. Hope expects. Trust possesses. Trust receives what
prayer acquires. So that what prayer needs, at al times, is abiding and abundant trust.

Their lamentable lack of trust and resultant failure of the disciplesto do what they
were sent out to do, is seen in the case of the lunatic son, who was brought by his father
to nine of them while their Master was on the Mount of Trangfiguration. A boy, sadly
afflicted, was brought to these men to be cured of his malady. They had been
commissioned to do this very kind of work. Thiswas a part of their misson. They
attempted to cast out the devil from the boy, but had signdly failed. The devil wastoo
much for them. They were humiliated at ther failure, and filled with shame, while their
enemies were in triumph. Amid the confusion incident to failure Jesus draws near. Heis
informed of the circumstances, and told of the conditions connected therewith. Hereis
the succeeding account:

"Then Jesus amswered and said, O faithless and perverse generation, how long
shdl | be with you? How long shdl | suffer you? Bring him hither to me. And Jesus
rebuked the devil, and he departed out of him and the child was cured from that very
hour. And when He was come into the house, His disciples asked Him privatdly, Why
could not we cagt him out? And He said unto them, Thiskind can come forth by nothing
but by prayer and fagting." Wherein lay the difficulty with these men? They had been lax
in cultivating their faith by prayer and, as a consequence, their trust utterly failed. They
trusted not God, nor Chrigt, nor the authenticity of Hismisson, or their own. So hasiit
been many atime since, in many acrissin the Church of God. Failure has resulted from
alack of trugt, or from aweskness of faith, and this, in turn, from alack of prayerfulness.
Many afailurein reviva efforts has been tracesble to the same cause. Faith had not been
nurtured and made powerful by prayer. Neglect of the inner chamber is the solution of
most spiritud fallure. And thisis astrue of our persond struggles with the devil as was
the case when we went forth to attempt to cast out devils. To be much on our kneesin
private communion with God is the only surety that we shdl have Him with usether in
our persond struggles, or in our efforts to convert snners.

Everywhere, in the approaches of the people to Him, our Lord put trust in Him,
and the divinity of Hismission, in the forefront. He gave no definition of trust, and He
fumishes no theologica discussion of, or andysis of it; for He knew that men would see
what faith was by what faith did; and from its free exercise trust grew up, spontaneoudy,
in His presence. It was the product of His work, His power and His Person. These
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furnished and created an atmosphere most favourable for its exercise and development.
Trugt is dtogether too splendidly smple for verba definition; too hearty and spontaneous
for theologicad terminology. The very smplicity of trust isthat which staggers many
people. They look away for some greet thing to come to pass, while dl the time "the
word is nigh thee, even in thy mouth, and in thy heart.”

When the saddening news of his daughter's death was brought to Jairus our Lord
interposed: "Be not afraid,” He said camly, "only bdieve"" To the woman with the issue
of blood, who stood tremblingly before Him, He said: "Daughter, thy faith hath made
thee whole; go in peace, and be whole of thy plague.”

Asthe two blind men followed Him, pressng their way into the house, He said:
"According to your faith beit unto you. And their eyes were opened.” When the paralytic
was let down through the roof of the house, where Jesus was teaching, and placed before
Him by four of hisfriends, it is recorded after this fashion: "And Jesus seeing therr faith,
said unto the sick of the palsy: Son, be of good cheer; thy sins be forgiven thee.”

When Jesus dismissed the centurion whose servant was serioudy ill, and who had
come to Jesus with the prayer that He speak the healing word, without even going to his
house, He did it in the manner following: "And Jesus said unto the centurion, Go thy
way; and asthou hast believed, s0 be it done unto thee. And his servant was hedled in the
sfsamehour.”

When the poor leper fdl at the feet of Jesus and cried out for relief, "Lord, if Thou
wilt, Thou cangt make me clean,” Jesus immediately granted his request, and the man
glorified Him with aloud voice. Then Jesus said unto him, "Arise, go thy way; thy faith
hath made thee whole."

The Syrophenician woman came to Jesus with the case of her afflicted daughter,
making the case her own, with the prayer, "Lord, help me," making afearful and heroic
struggle. Jesus honours her faith and prayer, saying: "O woman, greet isthy faith: be it
unto thee even as thou wilt. And her daughter was made whole from that very hour.”

After the disciples had utterly failed to cast the devil out of the epileptic boy, the
fether of the stricken lad came to Jesus with the plaintive and dmost despairing cry, "If
Thou cangt do anything, have compassion on us and help us" But Jesusreplied, "If thou
cang believe, dl things are possible to him that believeth.”

Blind Bartimaeus Sitting by the wayside, hears our Lord as He passes by, and
cries out pitifully and amost despairingly, "Jesus, Thou son of David, have mercy on
me." The keen ears of our Lord immediately catch the sound of prayer, and He saysto the
beggar: "Go thy way; thy faith hath made thee whole. And immediately he recaived his
Sght, and followed Jesusin theway."

To the weeping, penitent woman, washing His feet with her tears and wiping
them with the hair of her head, Jesus peaks cheering, soul-comforting words. " Thy faith
hath saved thee; go in peace.”

One day Jesus healed ten lepers at one time, in answer to their united prayer,
"Jesus, Magter, have mercy on us," and He told them to go and show themsdlves to the
priests. "And it came to pass as they went, they were cleansed.”
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4. Prayer and Desire

"There are those who will mock me, and tell me to stick to my trade as a cobbler,
and not trouble my mind with philasophy and theology. But the truth of God did so burn
in my bones, that | took my pen in hand and began to set down what | had seen.” --

Jacob Behmen.

DESIRE is not merdy asmple wigh; it is a deep seated craving; an intense
longing, for atainment. In the realm of spiritud affairs, it isan important adjunct to
prayer. So important isit, that one might say, dmog, that desireis an absolute essentia
of prayer. Desire precedes prayer, accompaniesit, isfollowed by it. Desire goes before
prayer, and by it, created and intensified. Prayer isthe ord expresson of dedre. If prayer
isasking God for something, then prayer must be expressed. Prayer comes out into the
open. Dedreisslent. Prayer is heard; desire, unheard.

The deeper the desire, the Stronger the prayer. Without desire, prayer isa
meaningless mumble of words. Such perfunctory, forma praying, with no heart, no
feding, no redl desire accompanying it, isto be shunned like a pestilence. Its exerciseisa
wadte of precioustime, and fromit, no red blessng accrues.

And yet even if it be discovered that desire is honestly absent, we should pray,
anyway. We ought to pray. The "ought" comesin, in order that both desire and
expression be cultivated. God's Word commands it. Our judgment tells us we ought to
pray -- to pray whether we fed likeit or not -- and not to dlow our fedings to determine
our habits of prayer. In such circumstance, we ought to pray for the desire to pray; for
such adesreis God- given and heaventborn. We should pray for desire; then, when
desire has been given, we should pray according to its dictates. Lack of spiritua desire
should grieve us, and lead us to lament its absence, to seek earnestly for its bestowad, 0
that our praying, henceforth, should be an expression of "the soul's Sncere desire.”

A sense of need creates or should create, earnest desire. The stronger the sense of
need, before God, the greater should be the desire, the more earnest the praying. The
"poor in spirit" are eminently competent to pray.

Hunger is an active sense of physical need. It prompts the request for bread. In
like manner, the inward consciousness of spiritua need creates desire, and desire breaks
forth in prayer.

Desreisan inward longing for something of which we are not possessed, of
which we gtand in need -- something which God has promised, and which may be
secured by an earnest supplication of Histhrone of grace,

Spiritua desire, carried to a higher degree, is the evidence of the new birth. It is
born in the renewed soul:

"As newborn babes, desire the sincere milk of the word, that ye may grow
thereby."

The absence of this holy desire in the heart is presumptive proof, either of a
decline in spiritua ecstasy, or, that the new birth has never taken place.

"Blessed are they which do hunger and thirst after righteousness: for they shdl be
filled.
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These heaven-given appetites are the proof of a renewed heart, the evidence of a
dirring spiritud life. Physica appetites are the attributes of aliving body, not of a corpse,
and spiritua desires belong to a soul made dive to God. And as the renewed soul hungers
and thirgs after righteousness, these holy inward desires bregk out into earnest,
supplicating prayer.

In prayer, we are shut up to the Name, merit and intercessory virtue of Jesus
Chrigt, our great High Priest. Probing down, below the accompanying conditions and
forcesin prayer, we cometo its vitd bads, which is seated in the human heart. It is not
smply our need; it isthe heart's yearning for what we need, and for which we fed
impelled to pray. Desreisthewill in action; a strong, conscious longing, excited in the
inner nature, for some great good. Desire exalts the object of itslonging, and fixes the
mind on it. It has choice, and fixedness, and flame in it, and prayer, based thereon, is
explicit and specific. It knows its need, feds and sees the thing that will meet it, and
hagtensto acquireit.

Holy desireis much helped by devout contemplation. Meditation on our spiritua
need, and on God's readiness and ability to correct it, aids desire to grow. Serious thought
engaged in before praying, increases desire, makes it more ingstent, and tends to save us
from the menace of private prayer -- wandering thought. We fall much morein desire,
than in its outward expression. We retain the form, while the inner life fades and dmost
dies.

One might well ask, whether the fegbleness of our desires for God, the Holy
Spirit, and for al the fulness of Chrig, is not the cause of our so little praying, and of our
languishing in the exercise of prayer? Do we redly fed these inward pantings of desire
after heavenly treasures? Do the inbred groanings of desire stir our souls to mighty
wrestlings? Alasfor ud The fire burns atogether too low. The flaming heet of soul has
been tempered down to atepid lukewarmness. This, it should be remembered, was the
central cause of the sad and desperate condition of the Laodicean Chrigtians, of whom the
awful condemnation is written that they were "rich, and increased in goods and had need
of nothing," and knew not that they "were wretched, and miserable, and poor, and blind.”

Agan: we might wel inquire -- have we that desire which presses usto close
communion with God, which is filled with unutterable burnings, and holds us there
through the agony of an intense and soul-tirred supplication? Our hearts need much to be
worked over, not only to get the evil out of them, but to get the good into them. And the
foundation and ingpiration to the incoming good, is strong, propelling desire. Thishaoly
and fervid flame in the soul awvakens the interest of heaven, attracts the attention of God,
and places at the disposal of those who exercise it, the exhaustless riches of Divine grace.

The dampening of the flame of holy desire, is destructive of the vitd and
aggressive forcesin church life. God requires to be represented by afiery Church, or He
isnot in any proper sense, represented at dl. God, Himsdf, isdl on fire, and His Church,
if itisto be like Him, must dso be a white heat. The greet and eternd interests of
heaventborn, God- given rdigion are the only things about which His Church can afford
to be on fire. Yet holy zedl need not to be fussy in order to be consuming. Our Lord was
the incarnate antithesis of nervous excitahility, the absolute opposite of intolerant or
clamorous declamation, yet the zed of God's house consumed Him; and the world is il
feding the glow of Hisfierce, consuming flame and responding to it, with an ever-
increasing readiness and an ever-enlarging response.
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A lack of ardour in prayer, isthe sure Sign of alack of depth and of intensity of
desire; and the absence of intense desire is a sure Sign of God's absence from the heart!
To abate fervour isto retire from God. He can, and does, tolerate many things in the way
of infirmity and error in His children. He can, and will pardon sin when the penitent
prays, but two things are intolerable to Him -- ingncerity and lukewarmness. Lack of
heart and lack of heat are two things He loathes, and to the Laodiceans He said, in terms
of unmistakable severity and condemnation:

"l would thou wert cold or hot. So then because thou art lukewarm, and neither
cold nor hat, | will spue thee out of My mouth.”

This was God's expressed judgment on the lack of fire in one of the Seven
Churches, and it isHis indictment againg individua Chrigtians for the fatd want of
sacred zedl. In prayer, fire is the motive power. Religious principles which do not emerge
in flame, have neither force nor effect. Hame is the wing on which faith ascends;
fervency isthe soul of prayer. It was the "fervent, effectud prayer” which availed much.
Loveiskindled in aflame, and ardency isitslife. Hame isthe air which true Chrigtian
experience breathes. It feeds on fire; it can withstand anything, rather than afeeble flame;
and it dies, chilled and garved to its vitd's, when the surrounding atimosphere is frigid or
lukewarm.

True prayer, must be aflame. Chritian life and character need to be dl on fire.
Lack of spiritud hegt creates more infiddity than lack of faith. Not to be consumingly
interested about the things of heaven, is not to be interested in them at al. Thefiery souls
are those who conquer in the day of battle, from whom the kingdom of heaven suffereth
violence, and who take it by force. The citadd of God is taken only by those, who storm
it in dreadful earnestness, who besiege it, with fiery, unabated zed.

Nothing short of being red hot for God, can keep the glow of heaven in our hearts,
these chilly days. The early Methodists had no hegting gpparatusin their churches. They
declared thet the flame in the pew and the fire in the pul pit must suffice to keep them
warm. And we, of this hour, have need to have the live cod from God's dtar and the
consuming flame from heaven glowing in our hearts Thisflame is not mental vehemence
nor fleshy energy. It is Divinefirein the soul, intense, dross-consuming -- the very
essence of the Spirit of God.

No erudition, no purity of diction, no width of menta outlook, no flowers of
eloquence, no grace of person, can atone for lack of fire. Prayer ascends by fire. Flame
gives prayer access as well as wings, acceptance as well as energy. Thereis no incense
without fire; no prayer without flame,

Ardent desire isthe basis of unceasing prayer. It is not a shallow, fickle
inclination, but a strong yearning, an unquenchable ardour, which impregnates, glows,
burns and fixes the heart. It is the flame of a present and active principle mounting up to
God. It isardour propelled by desire, that burns its way to the Throne of mercy, and gains
its plea. It isthe pertinacity of desire that gives triumph to the conflict, in agreat Sruggle
of prayer. It is the burden of aweighty desire that sobers, makes restless, and reducesto
quietness the soul just emerged from its mighty wrestlings. It is the embracing character
of desre which arms prayer with a thousand pleas, and robesit with an invincible
courage and an dl-conquering power.
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The Syrophenician woman is an object lesson of desire, settled to its consistency,
but invulnerablein itsintensity and pertinacious boldness. The importunate widow
represents desire gaining its end, through obstacles insuperable to feebler impulses.

Prayer is not the rehearsd of a mere performance; nor isit an indefinite,
widespread clamour. Desire, while it kindles the soul, holdsit to the object sought. Prayer
is an indigpensable phase of spiritua habit, but it ceases to be prayer when carried on by
habit done. It is depth and intengity of spiritud desire which give intengity and depth to
prayer. The soul cannot be listless when some greet desire fires and inflamesiit. The
urgency of our desire holds us to the thing desired with a tenacity which refusesto be
lessened or loosened; it stays and pleads and persists, and refusesto let go until the
blessing has been vouchsafed.

"Lord, | cannot let Thee go,
Till ablessng Thou bestow;
Do not turn away Thy face;
Mine's an urgent, pressing case.”

The secret of faint heartedness, lack of importunity, want of courage and strength
in prayer, liesin the weakness of spiritual desire, while the non-observance of prayer is
the fearful token of that desire having ceased to live. That soul has turned from God
whose desire after Him no longer pressesit to the inner chamber.

There can be no successful praying without consuming desire. Of course there can
be much seeming to pray, without desire of any kind.

Many things may be catal ogued and much ground covered. But does desire
compile the catalogue? Does desire map out the region to be covered? On the answer,
hangs the issue of whether our petitioning be prating or prayer. Desreis intense, but
narrow; it cannot spread itself over awide area. It wants afew things, and wants them
badly, so badly, that nothing but God's willingness to answer, can bring it easement or
content.

Dedre sngle-shots at its objective. There may be many things desired, but they
are specificdly and individualy felt and expressed. David did not yearn for everything;
nor did he dlow his desres to soread out everywhere and hit nothing. Hereisthe way his
desresran and found expression:

"Onething have | desired of the Lord, that will | seek after; that | may dwell in
the house of the Lord al the days of my life, to behold the beauty of the Lord, and to
enquirein Histemple."

It isthis Sngleness of dedire, this definiteness of yearning, which countsin
praying, and which drives prayer directly to core and centre of supply.

In the Bestitudes Jesus voiced the words which directly bear upon the innate
desires of arenewed soul, and the promise that they will be granted: "Blessed are they
that do hunger and thirgt after righteousness, for they shdl befilled.”

This, then, isthe basis of prayer which compels an answer -- that strong inward
desire has entered into the spiritua appetite, and clamoursto be satisfied. Alasfor ud It
is atogether too true and frequent, that our prayers operate in the arid region of amere
wish, or in the legfless area of a memorized prayer.
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Sometimes, indeed, our prayers are merely stereotyped expressions of set phrases,
and conventiond proportions, the freshness and life of which have departed long years
ago.

Without desire, there is no burden of soul, no sense of need, no ardency, no
vison, no grength, no glow of faith. There is no mighty pressure, no holding on to God,
with a deathless, despairing grasp -- "I will not let Thee go, except Thou blessme.” There
is no utter sAif-abandonment, as there was with Moses, when, lost in the throes of a
desperate, pertinacious, and al- consuming pleahe cried: "Y et now, if Thou wilt forgive
their ain; if not, blot me, | pray Thee, out of Thy book." Or, as there was with John Knox
when he pleaded: "Give me Scotland, or | die!”

God draws mightily near to the praying soul. To see God, to know God, and to
livefor God -- these form the objective of dl true praying. Thus praying is, after dl,
inspired to seek after God. Prayer-desreisinflamed to see God, to have clearer, fuller,
sweseter and richer revelaion of God. So to those who thus pray, the Bible becomes a new
Bible, and Christ anew Saviour, by the light and revelation of the inner chamber.

Weiterate and reiterate that burning desire -- enlarged and ever enlarging -- for
the best, and most powerful gifts and graces of the Spirit of God, is the legitimate
heritage of true and effectud praying. Salf and service cannot be divorced -- cannaot,
possibly, be separated. More than that: desire must be made intensaly personal, must be
centered on God with an insatiable hungering and thirging after Him and His
righteousness. "My soul thirgteth for God, the living God." The indispensable requisite
for dl true praying is a deeply seated desire which seeks after God Himself, and remains
unappeased, until the choicest giftsin heaven's bestowal, have been richly and
abundantly vouchsafed
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5. Prayer and Fervency

"St. Teresarose off her desthbed to finish her work. She ingpected, with al her
quickness of eye and love of order the whole of the house in which she had been carried
to die. She saw everything put into its proper place, and every one answering to their
proper order, after which she attended the divine offices of the day. She then went back to
her bed, summoned her daughters around her . . . and, with the most penitentia of
David's penitentia prayers upon her tongue, Teresa of Jesus went forth to meet her
Bridegroom." -- Alexander Whyte.

PRAYER, without fervour, stakes nothing on the issue, because it has nothing to
gake. It comes with empty hands. Hands, too, which are listless, aswdl as empty, which
have never learned the lesson of clinging to the Cross.

Fervourless prayer has no heart in it; it is an empty thing, an unfit vessdl. Heart,
soul, and life, must find place in dl red praying. Heaven must be made to fed the force
of this crying unto God.

Paul was a notable example of the man who possessed a fervent spirit of prayer.
His petitioning was dl-consuming, centered immovably upon the object of his desire, and
the God who was able to mest it.

Prayers must be red hot. It is the fervent prayer that is effectual and thet availeth.
Coldness of spirit hinders praying; prayer cannot live in awintry amosphere. Chilly
surroundings freeze out petitioning; and dry up the sorings of supplication. It takesfireto
make prayers go. Warmth of soul creates an atmosphere favourable to prayer, because it
is favourable to fervency. By flame, prayer ascendsto heaven. Yet fireis not fuss, nor
heet, noise. Heet isintengty -- something that glows and burns. Heaven isamighty poor
market for ice.

God wants warm-hearted servants. The Holy Spirit comes as afire, to dwell in us;
we are to be baptized, with the Holy Ghost and with fire. Fervency is warmth of soul. A
phlegmeatic temperament is abhorrent to vital experience. If our reigion does not set us
on fire, it is because we have frozen hearts. God dwellsin aflame; the Holy Ghost
descendsin fire. To be absorbed in God's will, to be so greatly in earnest about doing it
that our whole being takesfire, is the quaifying condition of the man who would engage
in effectud prayer.

Our Lord warns us againgt feeble praying. "Men ought dwaysto pray,” He
declares, "and not to faint." That means, that we are to possess sufficient fervency to
carry us through the severe and long periods of pleading prayer. Fire makes one aert and
vigilant, and brings him off, more than conqueror. The aimosphere about usis too heavily
charged with resisting forces for limp or languid prayers to make headway. It takes hedt,
and fervency and meteoric fire, to push through, to the upper heavens, where God dwells
with His saints, in light. Many of the great Bible characters were notable examples of
fervency of spirit when seeking God. The Psalmist declares with great earnestness:

"My soul bregketh for the longing that it hath unto Thy judgments at dl times"

What strong desires of heart are herel What earnest soul longings for the Word of
the living God! An even greater fervency is expressed by him in another

place:
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"Asthe hart panteth after the water brooks, so panteth my soul after Thee, O God.
My soul thirgteth for God, for the living God: when shal | come and appear before God?'

That isthe word of aman who lived in astate of grace, which had been deeply
and supernaturaly wrought in his soul.

Fervency before God counts in the hour of prayer, and finds a speedy and rich
reward a His hands. The Psalmist gives us this statement of what God had done for the
king, as his heart turned toward his Lord:

"Thou hast given him his heart's desire, and hast not withholden the request of his
lips"

At another time, he thus expresses himself directly to God in preferring his
request:

"Lord, dl my desreis before Thee and my groaning is not

hid from Thee"

What a cheering thought! Our inward groanings, our secret desires, our heart-
longings, are not hidden from the eyes of Him with whom we have to dedl in prayer.

Theincentive to fervency of spirit before God, is precisely the same asit isfor
continued and earnest prayer. While fervency is not prayer, yet it derives from an earnest
soul, and is precious in the Sght of God. Fervency in prayer is the precursor of what God
will do by way of answer. God stands pledged to give usthe desire of our heartsin
proportion to the fervency of spirit we exhibit, when seeking His facein prayer.

Fervency hasits seat in the heart, not in the brain, nor in the intdlectud faculties
of the mind. Fervency therefore, is not an expression of the intellect. Fervency of spirit is
something far transcending postica fancy or sentimenta imegery. It is something e
besides mere preference, the contrasting of like with didike. Fervency isthe throb and
gesture of the emotiond nature.

It isnot in our power, perhaps, to cresate fervency of spirit at will, but we can pray
God to implant it. It is ours, then, to nourish and cherish it, to guard it againg extinction,
to prevent its abatement or decline. The process of persond savation isnot only to pray,
to express our desires to God, but to acquire afervent spirit and seek, by al proper
means, to cultivate it. It is never out of place to pray God to beget within us, and to keep
dive the spirit of fervent prayer.

Fervency hasto do with God, just as prayer has to do with Him. Desire has
adways an objective. If we dedire at dl, we desre something. The degree of fervency with
which we fashion our spiritud desires, will dways serve to determine the earnestness of
our praying. In thisreation, Adoniram Judson says.

"A travailing spirit, the throes of a great burdened desire, belongsto prayer. A
fervency strong enough to drive away deep, which devotes and inflames the spirit, and
which retires dl earthly ties, dl this beongs to wrestling, prevaling prayer.

The Spirit, the power, the air, and food of prayer isin such aspirit."

Prayer must be clothed with fervency, strength and power. It is the force which,
centered on God, determines the outlay of Himsdlf for earthly good. Men who are fervent
in spirit are bent on attaining to righteousness, truth, grace, and dl other sublime and
powerful graces which adorn the character of the authentic, unquestioned child of God.

God once declared, by the mouth of a brave prophet, to aking who, a onetime,
had been true to God, but, by the incoming of success and materia prosperity, had lost
hisfaith, the following message:
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"The eyes of the Lord run to and fro throughout the whole earth, to shew Himsdf
grong in the behaf of them whose heart is perfect toward Him. Herein hast thou done
foolishly; therefore, from henceforth thou shat have wars™

God had heard Asa's prayer in early life, but disaster came and trouble was sent,
because he had given up the life of prayer and smplefaith.

In Romans 15:30, we have the word, "strive," occurring, in the request which Paul
made for prayerful cooperation.

In Colossans 4:12, we have the same word, but trandated differently: "Epaphras
aways labouring fervently for you in prayer." Paul charged the Romansto "dtrive
together with him in prayer,” thet is, to help him in his struggle of prayer. The word
means to enter into a contest, to fight againgt adversaries. It means, moreover, to engage
with fervent zeal to endeavour to obtain.

These recorded instances of the exercise and reward of faith, give us easily to see
that, in dmogt every ingtance, faith was blended with trust until it is not too much to say
that the former was swalowed up in the latter. It is hard to properly distinguish the
specific activities of these two qudlities, faith and trugt. But there is a point, beyond dl
peradventure, at which faith is relieved of its burden, so to speak; where trust comes
aong and says. "Y ou have done your part, therest ismine!”

In the incident of the barren fig tree, our Lord transfers the marvellous power of
faith to His disciples. To their exclamation, "How soon isthe fig tree withered away!"
Hesad:

"If ye have faith, and doubt naot, ye shdl not only do thiswhich is done to thefig
tree, but dso if ye shdl say unto this mountain, Be thou removed, and be thou cast into
the seg; it shdl be done. And dl things, whatsoever ye shal ask in prayer, believing, ye
ghdl recaive”

When a Chrigtian believer attains to faith of such magnificent proportions as
these, he steps into the redlm of implicit trust. He stands without a tremor on the apex of
his spiritua outreaching. He has atained faith's veritable top sone which is unswerving,
unalterable, undienable trust in the power of the living God
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6. Prayer and Importunity

"How glibly wetak of praying without ceasing! Y et we are quite gpt to quit, if
our prayer remained unanswered but one week or month! We assume that by a stroke of
Hisarm or an action of Hiswill, God will give us what we ask. It never seemsto dawn on
us, that He isthe Master of nature, as of grace, and that, sometimes He chooses one way,
and sometimes another in which to do Hiswork. It takes years, sometimes, to answer a
prayer and when it is answered, and we look backward we can see that it did. But God
knows dl thetime, and it is Hiswill that we pray, and pray, and dill pray, and so come to
know, indeed and of atruth, what it isto pray without ceasing.”" — Anon

OUR Lord Jesus declared that "men ought dways to pray and not to faint,” and
the parable in which His words occur, was taught with the intention of saving men from
fant- heartedness and weakness in prayer. Our Lord was seeking to teach that laxity must
be guarded againgt, and persistence fostered and encouraged. There can be no two
opinions regarding the importance of the exercise of thisindispensable qudity in our
praying. Importunate prayer is amighty movement of the soul toward God. It isa dirring
of the deepest forces of the soul, toward the throne of heavenly grace. It is the ability to
hold on, press on, and wait. Restless desire, restful patience, and strength of grasp are dll
embraced in it. It is not an incident, or a performance, but a passion of soul. Itisnot a
want, haf-needed, but a sheer necessity.

The wrestling qudity in importunate prayers does not spring from physicad
vehemence or fleshly energy. It is not an impulse of energy, not a mere earnestness of
soul; it is an inwrought force, afaculty implanted and aroused by the Holy Spirit.
Virtudly, it is the intercesson of the Spirit of God, in us; it is, moreover, "the effectud,
fervent prayer, which availeth much." The Divine Spirit informing every dement within
us, with the energy of His own griving, is the essence of the importunity which urges our
praying a the mercy-seet, to continue until the fire falls and the blessng descends. This
wrestling in prayer may not be boisterous nor vehement, but quiet, tenacious and urgent.
Silent, it may be, when there are no visible outlets for its mighty forces.

Nothing distinguishes the children of God so clearly and strongly as prayer. It is
the one infdlible mark and test of being a Chrigtian. Chrigtian people are prayerful, the
worldly- minded, prayerless. Chrigtians call on God; worldlings ignore God, and call not
on His Name. But even the Christian had need to cultivate continua prayer. Prayer must
be habitua, but much more than a habit. It is duty, yet one which rises far above, and
goes beyond the ordinary implications of the term. It is the expression of areation to
God, ayearning for Divine communion. It is the outward and upward flow of the inward
life toward its origind fountain. It is an assertion of the soul's paternity, aclaming of the
sonship, which links man to the Eternd.

Prayer has everything to do with moulding the soul into the image of God, and
has everything to do with enhancing and enlarging the measure of Divine grace. It has
everything to do with bringing the sou into complete communion with God. It has
everything to do with enriching, broadening and maturing the soul's experience of God.
That man cannot possibly be caled a Christian, who does not pray. By no possible
pretext can he clam any right to the term, nor itsimplied significance. If he do not pray,
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he isasnner, pure and smple, for prayer is the only way in which the soul of man can
enter into fellowship and communion with the Source of al Chridtlike spirit and energy.
Hence, if he pray not, heisnot of the household of faith.

In this study however, we turn our thought to one phase of prayer -- that of
importunity; the pressing of our desires upon God with urgency and perseverance; the
praying with that tenacity and tenson which neither relaxes nor ceases until its pleaiis
heard, and its cause is won.

He who has clear views of God, and Scriptura conceptions of the Divine
character; who appreciates his privilege of gpproach unto God; who understands his
inward need of dl that God has for him -- that man will be solicitous, outspoken and
impor